In this volume Ruiping Fan, professor in the Department of Public and Social
Administration in the City University of Hong Kong, presents a wide-ranging discussion of the relevance of a selected set of Confucian teachings for contemporary modern living. The term "reconstructionist Confucianism" intends to portray his particular way of offering arguments for the contemporary relevance of certain Ruist There is a pattern of thought within contemporary Ruist discourse that tends to make a particular position into "the Ruist position" without providing adequate support and argumentation to assert these general claims. Making a "return to the origins of a tradition" is a hermeneutic strategy assuming that a serious corrective to all subsequent traditions must be pursued in order for a suitable reconstruction of the tradition to take place. This is a forceful and demanding task, since it should demonstrate in fact that all those other traditions (stretching 2200 years from the 2 nd century before the Christian era till the end of the 20 th century) have either veered off the course, have become irreparably compromised, or are totally irrelevant to the demands of the current age. Such a wide ranging critique is not offered in Fan's book; nevertheless, he does explicitly distance himself from the 20 th century "contemporary Neo-Confucians" who were "colonized by modern Western notions" and so are considered "untrue to the Confucian tradition itself" and therefore "disable the capacities of Confucian wisdom to address the problems of our times" (Fan 2010: xii as "closed" and "quasi-closed rites" is worked out in detail (Fan 2010: 168-172) , it is notable that "familist" forms of ritual propriety are only couched in terms of mutual respect based upon "differentiated love" (Fan 2010: 30, 53-54 ), but do not include reference to the problem of filially inspired forms of revenge which also stem directly from this "familist" orientation. To the contrary, however, one finds that Master Meng argues for quite the opposite moral conviction, equating the killing of another's relatives as tantamount to paracide and fratricide.
Master Meng said, 'Only now do I realize how serious it isto kill a member of the family of another man. If you killed his father, he would kill your father; if you killed his elder brother, he would kill your elder brother. This being the case, though you may not have killed your father and brother with your own hands, it is but one step removed. (Lau 1983: 195) Obviously, there is a moral conflict between these two positions within the Pre-Qin involves a selective use of canonical sources which may not reveal all the ways in which Ruist traditions have been expressed and how they still might be reconstructed.
Another particular illustration of how this traditionalist attitude reveals itself is in the context of the emphatic promotion of filial duties required of adult children in caring for their elderly parents (Fan 2010: 94-95 ). Fan claims Ruist principles require adult children to offer sacrificial personal care for aging parents; he consequently appears to be unwilling to offer any flexibility that would allow for managerial alternatives (whether hiring help or arranging for hospice care). So one can be driven to ask, in our contemporary Chinese social settings, where both spouses in a growing family are working and not necessarily trained or able to handle the medical needs of their elderly parents or grandparents, is it inherently unfilial for them to hire part-time hospice care, or other medical professionals, who can assist them in caring for their parents at home? While a familist may see this as a reason for requiring more government support for home-care, a point that Fan does point out,
there is less willingness on his part to consider any moral alternatives besides the direct personal care of adult children for ailing parents and grandparents. Whether this opens a door to a more litigious form of Ruist ethics, rather than a more compassionate and wide-ranging dynamic way of handling these matters in contemporary social settings, is worth reconsidering.
Thirdly, is the familist form of family actually the most appropriate form of Ruist family? Fan speaks at times as if Ruist families are actually nuclear families (Fan 2010: 15) , but later he clarifies that the "natural" character of the standard Ruist family should include "three generations" living together (Fan 2010: 93) . But traditional Ruist family structures were paternalistic in hierarchy and were extended to include persons who were related to one through an extensive network of relational ties (as enshrined in the Qing dynasty code, for example). For example, a diversity of Ruist opinions related to bioethics and health care concerns is admitted (Fan 2010 : 21 and 106 respectively). 4 Fan focuses his discussion of ritual propriety on the first book (Quli 曲禮) of The Book of Rites, but already in the second book (Tangong 檀弓) that one finds the famous discussion between Zixia 子夏and Master Kong about how revenge is justified for filial sons whose parents and other close relatives have been murdered. This is only the first of a number of texts that advocates this ethical requirement for filial sons. See the commentary produced in the Qing dynasty, Liji Zhengyi 禮記正義 (Kong 1990: 132) ; English rendering can be found in Legge 1885: 140-141.
5 I have inserted a contemporary Chinese version for the name of the disciple, and used "Master Kong" to replace Legge's "Confucius." A Chinese version of this classical passage can be found in Qing dynasty scholar SUN Xidan's 孫希旦Liji Jijie 禮記集解 (Sun 1989: 200-201) .
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LI Xianlong is the head of the Chinese Department at the National Taiwan University, and has written seven articles on this theme during the last ten years.
Starting with the Pre-Qin period, he has produced articles dealing with varying aspects of vengeance and the legal efforts to restrain it, completing his studies up through the Song dynasty. Among the representative articles are Li 2005 Li , 2009 Li , 2011 The traditional phrase for dealing with the most serious crimes is that not only the criminal would be executed, but also persons related to the person "to the ninth degree" were also to be found and executed. If one's cousin and second cousin are relatives in the second and third degree, one can imagine how very extensive this familial network would be.
8 Questions related to these matters are developed at greater length in Pfister 2011.
One will find some extended discussion of Fan's claims related to these themes near the end of that article.
